
 

 

far as Arabic historical accounts are concerned. The different concepts reflect 
two different worlds long divorced from each other by geopolitical realities. 

Jones was a genius, no doubt, yet he was a servant of the East India Com-
pany nonetheless. He was enlisted in the service of a colonial institution to 
do a job that he performed to the best of his ability, no more, no less. It was a 
choice he made. To expect him to behave differently is to deprive him of his 
right to make a choice. This would have probably meant condemning him to 
constant financial constraints. 

Like any bard, Jones had a song to sing, and he knew what his audience 
longed to hear. Maybe he felt he was doing Brahman culture justice by set-
tling cultural scores with Islam that his audience was eager to settle, even by 
way of inference, assumptions, and hearsay. Many Hindus believed him and 
many would have done so even if they felt deep inside that he was being in-
ventive. The cultural and scientific gifts Jones and Colebrooke gave them 
were too seductive to refuse, whatever their true worth was. A term has even 
been coined for them: “foundational knowledge”. Large parts of Hindu his-
tory were under construction and more pearls were added to what al-Biruni 
spoke about so vividly that many could only see the pearls. For their part, the 
orientalists in India were playing the music the Brahman elite wanted to 
hear, and they had their own reasons to believe most of what they were told, 
if not all of it: 

 
“Although ideologically biased, British historiography created a seductive 
intellectual framework. It would not have been so influential if deeper 
cultural factors had not been at work, the history of the relations between 
the two communities had been less stormy, and if the leadership of the 
independence movement had not come from higher castes, especially the 
Brahmins. Similarly, the build of Brahminical leadership would not have 
so drastically marginalised and grossly misinterpreted nearly a thousand 
years of Indian history if the scholarly weight of British historians and the 
policies of British rulers had not nurtured their prejudices and if the his-
torical experiences of the Hindus had not lent them at least some support. 
Whatever the explanation, the fact remained that despite their wish to 
live in harmony with Muslims, the bulk of Hindu leadership never came 
to terms with Muslim rule and seems unable to do so even now” (ibid., 51-
52). 
 

The Brahman elite were not the only party to rejoice at the appropriation of 
Arab and Islamic heritage. Some of the greatest inventions in history were 
credited to Muslims by European writers in the 17th and 18th centuries, and 
gaping holes were appearing in the claim that the Renaissance had devel-
oped ex nihilo. The Orientalists were too eager to adopt the artificially con-
structed version of the cultural and scientific history of the Brahmins, and 
critical questions were seldom asked, not just in Europe. 

Aijaz Ahmad explains: 
 

The actual etiquettes of the Orientalist readings, selections, emphases, 
meanwhile, are hardly ever interrogated, nor is it common to challenge 
the ideological grid which accounts for assembling that particular kind of 
narrative, which itself greatly contributes to creating a single canonicity of 
the literary and the religious texts. For the historical moment in which 
this particular idea of an ‘Indian literature’ came into being was also that 
same moment in which a canonical kind of ‘Hinduism’ (syndicated Hin-
duism’, in Romila Thapar’s telling phrase) was also assembled, more or 
less on the model of the Semitic religions, with notions of uniform beliefs, 
canonical texts, prophetic traditions, clerical institutions, adjudicable 
bodes of prescriptions, and all the rest. Overlaps in the fabrication of lit-
erary canonicity and religious canonicity were intense, as is evident in the 
standard anthologies of ‘Indian Literature’, ‘Indian Tradition’ and ‘Hindu 
Region’ in which a great many items, especially those that receive the 
most emphasis, tend to be the same, with the difference that the former 
two types of anthology would make room for some ‘Muslim’ items for the 
‘Muslim’ period and thereafter. In constructing this overlapping literary-
religious canonicity, the work of the Orientalist itself overlapped with the 
ambitions of a great many of the Hindu reformers and revivalists alike, 
with the distinction between reformism and revivalism becoming in most 
instances less and less clear.258 
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حدثنا   يونس بن محمد    حدثنا    عبد بن حميد    و حدثنا  : 912   61 أن رسول   ابن عمر    عن    نافع    عن    أيوب    عن    حماد بن سلمة     
إذا قعد في التشهد   آان    صلى االله عليه وسلم    االله  وعقد ثلاثةوضع يده اليسرى على رآبته اليسرى ووضع يده اليمنى على رآبته اليمنى    

. وخمسين وأشار بالسبابة  
عامر بن عبد   حدثنا    عثمان بن حكيم    حدثنا    عبد الواحد بن زياد    حدثنا    عفان    حدثنا    محمد بن عبد الرحيم البزاز    حدثنا     62 االله  

د في الصلاة جعل قدمه اليسرى تحت فخذه اليمنى وساقهإذا قع   صلى االله عليه وسلم    آان رسول االله   قال    أبيه    عن    بن الزبير  وفرش  
وأشار    عبد الواحد    اليمنى وأشار بأصبعه وأرانا  قدمه اليمنى ووضع يده اليسرى على رآبته اليسرى ووضع يده اليمنى على فخذه
. بالسبابة  

عاصم بن   عن    بشر بن المفضل    حدثنا    مسدد    حدثنا     63 قلت قال    وائل بن حجر    عن    أبيه    عن    آليب   لأنظرن إلى صلاة رسول  
بأذنيه ثم   حاذتا    فاستقبل القبلة فكبر فرفع يديه حتى    صلى االله عليه وسلم    يصلي فقام رسول االله    آيف    صلى االله عليه وسلم    االله  أخذ  

رجله   فافترش     ثم جلس شماله بيمينه فلما أراد أن يرآع رفعهما مثل ذلك قال اليسرى ووضع يده اليسرى على فخذه اليسرى وحد مرفقه  
.الإبهام والوسطى وأشار بالسبابة   بشر    ثنتين وحلق حلقة ورأيته يقول هكذا وحلق  الأيمن على فخذه اليمنى وقبض  

لآحاداعلم أن للعرب طريقة معروفة في عقود الحساب تواطئوا عليها وهي أنواع من ا 64  أما الآحاد , والعشرات والمئين والألوف  
وللاثنين عقد, باطن الكف  فللواحد عقد الخنصر إلى أقرب ما يليه من وللثلاثة عقد, معها آذلك  البنصر  وللأربعة , الوسطى معها آذلك  

وللخمسة حل, حل الخنصر  وللستة عقد, معها دون الوسطى  البنصر  سبعة بسط الخنصر إلى أصل ولل, الأنامل  وحل جميع البنصر 
وللثمانية بسط, الإبهام مما يلي الكف  وأما. وللتسعة بسط الوسطى فوقها آذلك, فوقها آذلك  البنصر  العشرات فلها الإبهام والسبابة  

س السبابة على وللثلاثين عقد رأ, وللعشرين إدخال الإبهام في السبابة والوسطى  , فللعشرة الأولى عقد رأس الإبهام على طرف السبابة
وللأربعين ترآيب الإبهام على العقد الأوسط من السبابة وعطف, الإبهام عكس العشرة  رأس وللخمسين عطف , الإبهام إلى أصلها  
وللسبعين إلقاء رأس الإبهام على العقد الأوسط من السبابة, الإبهام عكس الأربعين  الإبهام إلى أصلها وللستين ترآيب السبابة على ظهر  

وللثمانين رد طرف السبابة إلى أصلها وبسط الإبهام, رد طرف السبابة إلى الإبهام و وللتسعين , على جنب السبابة من ناحية الإبهام  
والألوف آالعشرات في, وأما المئين فكالآحاد إلى تسعمائة في اليد اليسرى . بالإبهام عطف السبابة إلى أصل الإبهام وضمها .اليسرى  قال   

بكنيته.  وأخرجه النسائي ابن ماجه:المنذري .  
  أمه    عن    هانئ بن عثمان    فقال سمعت    محمد بن بشر    قالوا حدثنا    وغير واحد    وعبد بن حميد    موسى بن حزام    حدثنا     65

عليكن بالتسبيح   صلى االله عليه وسلم    قال لنا رسول االله   قالت    وآانت من المهاجرات    يسيرة    جدتها    عن    بنت ياسر  حميضة  والتهليل  
فإنهن مسئولات مستنطقات ولا تغفلن   بالأنامل    واعقدن    والتقديس  هانئ بن   من حديث    حديث إنما نعرفه    هذا    قال  فتنسين الرحمة    

.هانئ بن عثمان   عن    محمد بن ربيعة    وقد رواه    عثمان    
حرضهن صلى االله عليه وسلم على أن يحصين تلك الكلمات : قال الطيبي .  أو برءوسها يقال عقد الشيء بالأنامل عدهأي بعقدها  66 

والأنامل جمع أنملة بتثليث الميم والهمز . بأناملهن ليحط عنها بذلك ما اجترحته من الذنوب ويدل على أنهن آن يعرفن عقد الحساب انتهى
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